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Is a particular piece of knowledge true, and how can we know?… What does knowledge do—the pursuit of it, the having and exposing of it, the receiving again of knowledge of what one already knows? How, in short, is knowledge performative, and how best does one move among its causes and effects? 
(Sedgwick, 2003: 124)

This chapter continues a discussion instigated in Meaghan Morris’s article, ‘Crazy Talk is Not Enough’ (1996: 385), in which the ‘marginalizing force’ of dominant interpretations and modes of performance accompanying Deleuzian scholarship are shown to undermine the range of affects, critical tools and audiences suggested by his work. Considering some of these tendencies still observable in Deleuzian metacommentary, I suggest that they reflect a certain blinkeredness on the part of institutionally-positioned critics partaking in what Deleuze has termed the ‘relay’ between theory and practice (Foucault & Deleuze, 1977). To begin, I consider debates over accuracy in representing the constituent parts of Deleuze’s philosophy: the almost religious devotion on the part of his close adherents to what his work really means. These internecine, hyper-masculinist contests bring new significance to the idea of a writer’s legacy in that the victor threatens to tarnish the ‘true’ Deleuze for all who follow. I argue that such exercises place an outdated emphasis on authorial intention and replicate an elitist strain of academic practice premised on theoretical mastery—what Michel de Certeau (1984) has called the bourgeois ‘scriptural economy’ that silences or ignores those without the requisite discipline of sanctioned speaking positions. 

I then move from this highly specialised discursive theatre to consider the forms of reading, reception and dissemination encouraged in an academic profession fed by multinational publishing budgets. I suggest that these international, cosmopolitan networks create a set of ‘common sense’ assumptions about the value of particular concepts—a theory short-hand—indeed an institutional and social ‘toolbox’ of a very different kind than Deleuze promoted. Such theoretical nous is strategically useful for casual quotation at conference mixers and grad student parties and while it amounts to an exquisite ability to cite from and emulate Deleuze it is less prepared to accept that his politics may not be inherently radical in every scenario.  
The chapter argues that both of these tendencies indicate a further development in what Morris (1988) elsewhere calls ‘lifestyle leftism’: a politics divorced from exercises in imagining widespread or structural change and focused instead on localised preoccupations such as navigating the bureaucratic levers which assure one’s employment. For members of the influential and now pervasive creative class described by Richard Florida (2000), theoretical knowledge can be the very form of cultural capital securing social status and success. Yet the modes of performance associated with such knowledge are often unhelpful in creating the ‘relay’ between theory and practice Deleuze endorsed. Dialogues between scholars, students, art schools and academic presses can promote an admirable regime of ethics and politics but also risk the cumulative effect of ruling out alternatives. As Eve Sedgwick writes recently: 

Comes the revolution, Comrade, you’ll be tickled pink by those deconstructive jokes; you’ll faint from ennui every minute you’re not smashing the state apparatus; you’ll definitely want hot sex twenty to thirty times a day. You’ll be mournful and militant. You’ll never want to tell Deleuze and Guattari, “Not tonight, dears, I have a headache.” 
(2003: 146) 

My concern in this chapter is therefore not a return to Deleuze, although my endorsement of his example will be evident throughout. Rather it is to ask whether an insistently vitalist, evidently radical philosophy is always the best way to hear the voices of others at a regional and local level. It is also to suggest that fixating on the right way to read one writer is not often the best way to gain skills in listening, reciprocity and engagement with Others which involves social graces as much as a familiarity with books which we might ourselves prefer reading.
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